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the highest form of community, was taken to mean the original manner
of life, before positive law and convention had done their deadly work
Hence the way was opened for those apparently immortal commonplaces
which assert the natural equality and liberty of mankind. " Omnes namque
homines natura aequales sumus," says St Gregory, and Ulpian announces
the same truth in the more technical phrase, " quod ad ius naturale attinet,
omnes homines aequales sunt." This alleged equality was not, in fact, a
Christian discovery, but it could easily be interpreted in a specially
Christian sense. The slave was as well qualified for salvation as his
master, nor was it possible to pretend that the social and economic grada-
tions of human society would be recognised in the kingdom of heaven.
The question was, however, whether the doctrine of spiritual equality was
to be understood as a solvent of the established social order, or merely as
a reminder to Christians that worldly advantages were less precious than
the treasure laid up in heaven. The answer was seldom, if ever, in doubt,
When writers of the ninth century, like Jonas of Orleans and Agohard
of Lyons, revive the patristic declaration of liberty; or when the legal
renaissance of the eleventh or twelfth centuries brings the ius naturale once
more into prominence, we may reasonably look for certain ethical conse-
quences, such as the better treatment of slaves and dependants, but to
anticipate anything like political revolution is totally to misapprehend
the point.

The same caution must be observed in interpreting medieval utterances
about the institution of private property.   The influence of doctrines
belonging to Jurisprudence was here predominant, and much depended
upon the conception of the ius naturale and its relation to other kinds
of ius.   Ulpian had extended this "natural right" to other animals
besides men, while Gaius, by restricting the term to human life, had
come near to identifying it with ius gentium.   A reflection of this dif-
ference perhaps affected the medieval discussions of property.   If natural
right belonged to all animals, a certain rough mode of possessio woulcj
indeed be a natural institution, but there could be no opening for private
property in the ordinary human sense.  Hence the assertion that in the
state of nature all things were common could have no political signi-
ficance whatever.   On the other hand, when ius naturale was taken to
mean the rules or customs dictated by reason, to declare that private
property was, or was not, thus authorised might be to open a dispute of
genuine importance.   In the Middle Ages, however, there was so much
vagueness about ius naturale, and so much agreement in the sanction of
property by the ius gentium, that the doctrine of an original communism
had only the same kind of academic status as the similar doctrine of an
original equality.  Isidore of Seville, whose juristic maxims were always
influential, had placed commums omnium possessio under the head of ius
natwrale. The phrase is rather ambiguous, but it was usually understood
in ihe communistic sense, and (without pretending even to summarise the